Introduction: The Chalice
and the Blade

This book opens a door. The key to unlock it was fashioned by many
people and many books, and it will take many more to fully explore
the vast vistas that lie behind it. But even opening this door a crack
reveals fascinating new knowledge about our past—and a new view
of our potential future.

For me, the search for this door has been a life-long quest. Very
early in my life I saw that what people in different cultures consider
given—just the way things are—is not the same everywhere. I also
very early developed a passionate concern about the human situation.
When | was very small, the seemingly secure world I had known was
shattered by the Nazi takeover of Austria. I watched as my father was
dragged away, and after my mother miraculously obtained his release
from the Gestapo, my parents and I fled for our lives. Through that
flight, first to Cuba and finally to the United Sta‘as, I experienced three
different cultures, each with its own verities. I also began to ask many
questions, questions that to me are not, and never have been, abstract.

Why do we hunt and persecute each other? Why is our world so
full of man’s infamous inhumanity to man—and to woman? How can
human beings be so brutal to their own kind? What is it that chronically
tilts us toward cruelty rather than kindness, toward war rather than
peace, toward destruction rather than actualization?

Of all life-forms on this planet, only we can plant and harvest fields,
compose poetry and music, seek truth and justice, teach a child to read
and write—or even laugh and cry. Because of our unique ability to
imagine new realities and realize these through ever more advanced
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technologies, we are quite literally partners in our own evolution. And
yet, this same wondrous species of ours now seems bent on putfing
an end not only to its own evolution but to that of most life on our
globe, threatening our planet with ecological catastrophe or nuclear
annihilation.

As time went on, as | pursued my professional studies, had chil-
dren, and increasingly focused my research and writing on the future,
my concerns broadened and deepened. Like many people, I became
convinced that we are rapidly approaching an evolutionary cross-
roads—that never before has the course we choose been so critical. But
what course should we take?

Socialists and communists assert that the root of our problems is
capitalism; capitalists insist socialism and communism are leading us
to ruin. Some argue our troubles are due to our “industrial paradigm,”
that our “scientific worldview” is to blame. Still others blame human-
ism, feminism, and even secularism, pressing for a return to the “good
old days” of a smaller, simpler, more religious age.

Yet, if we look at ourselves—as we are forced to by television or
the grim daily ritual of the newspaper at breakfast—we see how cap-
italist, socialist, and communist nations alike are enmeshed in the arms
race and all the other irrationalities that threaten both us and our en-
vironment. And if we look at our past—at the routine massacres by
Huns, Romans, Vikings, and Assyrians or the cruel slaughters of the
Christian Crusades and Inquisition—we see there was even more vio-
lence and injustice in the smaller, prescientific, preindustrial societies
that came before us.

Since going backward is not the answer, how do we move forward?
A great deal is being written about a New Age, a major and unprec-
edented cultural transformation.! But in practical terms, what does this
mean? A transformation from what to what? In terms of both our ev-
eryday lives and our cultural evolution, what precisely would be dif-
ferent, or even possible, in the future? Is a shift from a system leading
to chronic wars, social injustice, and ecologial imbalance to one of
peace, social justice, and ecological balance a realistic possibility? Most
important, what changes in social structure would make such a trans-
formation possible?

The search for answers to these questions led me to the re-exami-
nation of our past, present, and future on which this book is based.
The Chalice and the Blade reports part of this new study of human so-
ciety, which differs from most prior studies in that it takes into account
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the whole of human history (including our prehistory) as well as the
whole of humanity (both its female and male halves).

Weaving together evidence from art, archaeology, religion, social
science, history, and many other fields of inquiry into new patterns
that more accurately fit the best available data, The Chalice and the Blade
tells a new story of our cultural origins. It shows that war and the “war
of the sexes” are neither divinely nor biologically ordained. And it pro-
vides verification that a better future is possible—and is in fact firmly
rooted in the haunting drama of what actually happened in our past.

Human Possibilities: Two Alternatives

We are all familiar with legends about an earlier, more harmonious
and peaceful age. The Bible tells of a garden where woman and man
lived in harmony with each other and nature—before a male god de-
creed that woman henceforth be subservient to man. The Chinese Tao
Te Ching describes a time when the yin, or feminine principle, was not
yet ruled by the male principle, or yang, a time when the wisdom of
the mother was still honored and followed above all. The ancient Greek
poet Hesiod wrote of a “golden race” who tilled the soil in “peaceful
ease” before a “lesser race” brought in their god of war. But though
scholars agree that in many respects these works are based on prehis-
toric events, references to a time when women and men lived in part-
nership have traditionally been viewed as no more than fantasy.

When archaeology was still in its infancy, the excavations of Hein-
rich and Sophia Schliemann helped establish the reality of Homer's
Troy. Today new archaeological excavations, coupled with reinterpre-
tations of older digs using more scientific methods, reveal that stories
such as our expulsion from the Garden of Eden also derive from earlier
realities: from folk memories of the first agrarian (or Neolithic) societies,
which planted the first gardens on this earth. Similarly (as the Greek
archaeologist Spyridon Marinatos already suggested almost fifty years
ago), the legend of how the glorious civilization of Atlantis sank into
the sea may well be a garbled recollection of Minoan civilization—now
believed to have ended when Crete and surrounding islands were mas-
sively damaged by earthquakes and enormous tidal waves.?

Just as in Columbus’s time the discovery that the earth is not flat
made it possible to find an amazing new world that had been there all
the time, these archaeological discoveries—deriving from what the Brit-
ish archaeologist James Mellaart calls a veritable archaeological revo-
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lution—open up the amazing world of our hidden past.” They reveal
a long period of peace and prosperity when our social, technological,
and cultural evolution moved upward: many thousands of years when
all the basic technologies on which civilization is built were developed
in societies that were not male dominant, violent, and hierarchic.

Further verifying that there were ancient societies organized very
differently from ours are the many otherwise inexplicable images of
the Deity as female in ancient art, myth, and even historical writings.
Indeed, the idea of the universe as an all-giving Mother has survived
(albeit in modified form) into our time. In China, the female deities Ma
Tsu and Kuan Yin are still widely worshiped as beneficent and com-
passionate goddesses. In fact, the anthropologist P. S. Sangren notes
that “Kuan Yin is clearly the most popular of Chinese deities.”* Sim-
ilarly, the worship of Mary, the Mother of God, is widespread. Al-
though in Catholic theology she is demoted to nondivine status, her
divinity is implicitly recognized by her appellation Mother of God as
well as by the prayers of millions who daily seek her compassionate
protection and solace. Moreover, the story of Jesus’ birth, death, and
resurrection bears a striking resemblance to those of earlier “mystery
cults” revolving around a divine Mother and her son (or, as in the
worship of Demeter and Kore, her daughter).

It of course makes eminent sense that the earliest depiction of divine
power in human form should have been female rather than male.
When our ancestors began to ask the eternal questions (Where do we
come from before we are born? Where do we go after we die?), they
must have noted that life emerges from the body of a woman. It would
have been natural for them to image the universe as an all-giving
Mother from whose womb all life emerges and to which, like the cycles
of vegetation, it returns after death to be again reborn. It also makes
sense that societies with this image of the powers that govern the uni-
verse would have a very different social structure from societies that
worship a divine Father who wields a thunderbolt and/or sword. It
further seems logical that women would not be seen as subservient in
societies that conceptualized the powers governing the universe in fe-
male form—and that “effeminate” qualities such as caring, compas-
sion, and nonviolence would be highly valued in these societies. What
does not make sense is to conclude that societies in which men did not
dominate women were societies in which women dominated men.

Nonetheless, when the first evidence of such societies was
unearthed in the nineteenth century, it was concluded that they must
have been “matriarchal.” Then, when the evidence did not seem to
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support this conclusion, it again became customary to argue that hu-
man society always was—and always will be——dominated by men. But
if we free ourselves from the prevailing models of reality, it is evident
that there is another logical alternative: that there can be societies in
which difference is not necessarily equated with inferiority or superi-
ority.

One result of re-examining human society from a gender-holistic
perspective has been a new theory of cultural evolution. This theory,
which I have called cultural transformation theory, proposes that un-
derlying the great surface diversity of human culture are two basic
models of society.

The first, which I call the dominator model, is what is popular-
ly termed either patriarchy or matriarchy—the ranking of one half of
humanity over the other. The second, in which social relations are
primarily based on the principle of linking rather than ranking, may
best be described as the partnership model. In this model—beginning
with the most fundamental difference in our species, between male
and female—diversity is not equated with either inferiority or superi-
ority.’

Cultural transformation theory further proposes that the original
direction in the mainstream of our cultural evolution was toward part-
nership but that, following a period of chaos and almost total cultural
disruption, there occurred a fundamental social shift. The greater avail-
ability of data on Western societies (due to the ethnocentric focus of
Western social science) makes it possible to document this shift in more
detail through the analysis of Western cultural evolution. However,
there are also indications that this change in direction from a partner-
ship to a dominator model was roughly paralleled in other parts of the
world.*

The title The Chalice and the Blade derives from this cataclysmic turn-
ing point during the prehistory of Western civilization, when the di-
rection of our cultural evolution was quite literally turned around. At
this pivotal branching, the cultural evolution of societies that wor-
shiped the life-generating and nurturing powers of the universe—in
our time still symbolized by the ancient chalice or grail—was inter-
rupted. There now appeared on the prehistoric horizon invaders from
the peripheral areas of our globe who ushered in a very different form
of social organization. As the University of California archaeologist
Marija Gimbutas writes, these were people who worshiped “the lethal
power of the blade”’—the power to take rather than give life that is
the ultimate power to establish and enforce domination.
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The Evolutionary Crossroads

Today we stand at another potentially decisive branching point. At
a time when the lethal power of the Blade—amplified a millionfold by
megatons of nuclear warheads—threatens to put an end to all human
culture, the new findings about both ancient and modern history re-
ported in The Chalice and the Blade do not merely provide a new chapter
in the story of our past. Of greatest importance is what this new knowl-
edge tells us about our present and potential future.

For millennia men have fought wars and the Blade has been a male
symbol. But this does not mean men are inevitably violent and warlike.*
Throughout recorded history there have been peaceful and nonviolent
men. Moreover, obviously there were both men and women in the
prehistoric societies where the power to give and nurture, which the
Chalice symbolizes, was supreme. The underlying problem is not men
as a sex. The root of the problem lies in a social system in which the
power of the Blade is idealized—in which both men and women are
taught to equate true masculinity with violence and dominance and to
see men who do not conform to this ideal as “too soft” or “effeminate.”

For many people it is difficult to believe that any other way of struc-
turing human society is possible—much less that our future may hinge
on anything connected with women or femininity. One reason for these
beliefs is that in male-dominant societies anything associated with
women or femininity is automatically viewed as a secondary, or
women'’s, issue—to be addressed, if at all, only after the “more im-
portant” problems have been resolved. Another reason is that we have
not had the necessary information. Even though humanity obviously
consists of two halves (women and men), in most studies of human
society the main protagonist, indeed often the sole actor, has been
male.

As a result of what has been quite literally “the study of man,”
most social scientists have had to work with such an incomplete and
distorted data base that in any other context it would immediately have
been recognized as deeply flawed. Even now, information about
women is primarily relegated to the intellectual ghetto of women’s
studies. Moreover, and quite understandably because of its immediate
(though long neglected) importance for the lives of women, most re-
search by feminists has focused on the implications of the study of
women for women.

This book is different in that it focuses on the implications of how
we organize the relations between the two halves of humanity for the
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totality of a social system. Clearly, how these relations are structured
has decisive implications for the personal lives of both men and
women, for our day-to-day roles and life options. But equally impor-
tant, although still generally ignored, is something that once articulated
seems obvious. This is that the way we structure the most fundamental
of all human relations (without which our species could not go on) has
a profound effect on every one of our institutions, on our values, and—
as the pages that follow show—on the direction of our cultural evo-
lution, particularly whether it will be peaceful or warlike.

If we stop and think about it, there are only two basic ways of
structuring the relations between the female and male halves of hu-
manity. All societies are patterned on either a dominator model—in
which human hierarchies are ultimately backed up by force or the
threat of force—or a partnership model, with variations in between.
Moreover, if we reexamine human society from a perspective that takes
into account both women and men, we can also see that there are pat-
terns, or systems configurations, that characterize dominator, or alter-
natively, partnership, social organization.

For example, from a conventional perspective, Hitler's Germany,
Khomeini’s Iran, the Japan of the Samurai, and the Aztecs of Meso-
America are radically different societies of different races, ethnic ori-
gins, technological development, and geographic location. But from the
new perspective of cultural transformation theory, which identifies the
social configuration characteristic of rigidly male-dominated societies,
we see striking commonalities. All these otherwise widely divergent
societies are not only rigidly male dominant but also have a generally
hierarchic and authoritarian social structure and a high degree of social
violence, particularly warfare.”

Conversely, we can also see arresting similarities between otherwise
extremely diverse societies that are more sexually equalitarian. Char-
acteristically, such “partnership model” societies tend to be not only
much more peaceful but also much less hierarchic and authoritarian.
This is evidenced by anthropological data (i.e., the BaMbuti and the
'Kung), by contemporary studies of trends in more sexually equalitar-
ian modern societies (i.e., Scandinavian nations such as Sweden), and
by the prehistoric and historic data that will be detailed in the pages
that follow."

Through the use of the dominator and partnership models of social
organization for the analysis of both our present and our potential fu-
ture, we can also begin to transcend the conventional polarities be-
tween right and left, capitalism and communism, religion and secu-
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larism, and even masculinism and feminism. The larger picture that
emerges indicates that all the modern, post-Enlightenment movements
for social justice, be they religious or secular, as well as the more recent
feminist, peace, and ecology movements, are part of an underlying
thrust for the transformation of a dominator to a partnership system.
Beyond this, in our time of unprecedentedly powerful technologies,
these movements may be seen as part of our species’ evolutionary
thrust for survival.

If we look at the whole span of our cultural evolution from the
perspective of cultural transformation theory, we see that the roots of
our present global crises go back to the fundamental shift in our pre-
history that brought enormous changes not only in social structure but
also in technology. This was the shift in emphasis from technologies
that sustain and enhance life to the technologies symbolized by the
Blade: technologies designed to destroy and dominate. This has been
the technological emphasis through most of recorded history. And it
is this technological emphasis, rather than technology per se, that today
threatens all life on our globe."

There will undoubtedly be those who will argue that because in
prehistory there was a shift from a partnership to a dominator model
of society it must have been adaptive. However, the argument that
because something happened in evolution it was adaptive does not
hold up—as the extinction of the dinosaurs so amply evidences. In any
event, in evolutionary terms the span of human cultural evolution is
far too short to make any such judgment. The real point would seem
to be that, given our present high level of technological development,
a dominator model of social organization is maladaptive.

Because this dominator model now seems to be reaching its logical
limits, many men and women are today rejecting long-standing prin-
ciples of social organization, including their stereotypical sexual roles.
For many others these changes are only signs of systems breakdown,
chaotic disruptions that at all costs must be quelled. But it is precisely
because the world we have known is changing so rapidly that more
and more people over ever larger parts of this world are able to see
that there are other alternatives.

The Chalice and the Blade explores these alternatives. But while the
material that follows shows that a better future is possible, it by no
means follows (as some would have us believe) that we will inevitably
move beyond the threat of nuclear or ecological holocaust into a new
and better age. In the last analysis, that choice is up to us.



